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1.1.10 The Sir’hs and Their Names

The word str’ah is used for different chapters of the Holy Qur’an.") There is difference among the Arab
and Scholars of language and philology about the terminology of the word siir’ah. According to some
people, it is Mehmuz-ul-Aain i.e., it is originated from Jtw, The word siir’ah means the remaining part
as if the Str’ah of the Qur’an means a piece or a part of the Qur’an. The Hamza of Stir’ah happened to
stop or silent due to abundant use.”) And only Siir’ah left. Some people think that Str’ah is “Ajuff”
i.e., it is originated from Usslw in which the meaning of evaluation, standard and hesitation or
hindrance is found® as if the Siir’ah of the Qur’an means the prominent standard of Ayat of the Holy
Qur’an which beginning and end have been differentiated from other Siir’ah due to the divine revelation
and order of Hazrat Muhammad (PBUH). In Arabic, Siir’ah Al-Naba means wall of a building and
Stir’ah Al-Madina means the boundary wall of city. Siir’a (plural of Str’ah) has been originated from
the same terminology.(4) The Qur’an is consisted of 114 Stur’ah ®) among which the Stir’ah Al-Fattha is
the first and Str’ah Wal-Nass is the last. Except Siir’ah Bara’t, every Siir’ah of the Qur’an starts with
Bismilah which is symbol of end of the Str’ah and beginning of other Stur’ah. According to A.T.
Welch, instead of division of Bismillah, many parts of the Siir’ah of the Holy Qur’an are connected e.g.

the famous companion Ubba (RA) bin Ka’‘ab recited Siir’ah AL-Qur’aish and Str’ah Al-fil after

combing them as a Sir’ah.® The terminology of Ayat and Sir’ah occurs in the script of the Qur’an.
Sur’ah is consisted of at least 3 aya and maximum 286-7 aya.” These chapters change according to
their length and width. They are different views about the arrangement of other Siir’ah after Siir’ah
‘Fattha’ after decreasing their length. In a Hadith Hazrat Muhammad (PBUH) said, “I have been Al-
Saba’ Al-Tawil i.e., seven long Stir’ahs e.g., Al-Baagra, Al e-Imran, An-Nisa, AL-Maida, AL-Inam, Al-
I’'raf and AL-Kehaf, in place of Turat, AI-Mu’m i.e., Str’ahs of 100 and more than 100 aya in place of
Zabur and Al-Mathani i.e., the stir’ahs which have aya less than 100 in place of Injil. I have been given
superiority after bestowing Al-Mufasil i.e., small and short siir’hs. On the basis of this Hadith, the
Scholars have divided the Qur’an among four aspects or parts e.g., the longest stir’ahs are Al-Taw1’l the
str’ah of more aya than 100 are Al-Ma’iin, the str’ah with less aya than 100 are Al-Mufasil and the last
and fourth type of stir’ah has been divided in further three parts, str’ahs till sura AL-Naba are Tawil
Mufasil, siir’ahs till stir’ah Al-Diiha or Ziiha till Usat Mufasil and the last siir’ahs are Qasar Mufasil. (10)
The str’ahs before migration are called Meccan and siir’ah after migration are called Madinan, anyhow
there are Medinan aya in Meccan siir’ahs and Meccan siir’ahs in Medinan siir’ahs. According to the
research of some Jurists, stir’ah Al-Alagq was the first and AL-Mutafifin was the last stir’ah revealed in
Macca whereas siir’ah Al-Baqara was first and stir’ah AL-Nasar was the last str’ah revealed in Madina.
Anyh((lel\;, there are various views of Scholars about this matter, which can be studied in detail in Al-
Itgan.
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As far as the recitation of Hazrat Ubbai (RA) bin Ka’‘ab after mixing siir’ah Al-Quraish and stir’ah Al-

fil is concerned, this is included among “Khabar-e-‘Ahad” and the continuous traditions are given
importance after [jma.

According to orientalists, the Muslim scholars describe str’ahs with their names whereas not the
numbers neither names of siir’ahs were confirmed in the life of Hazrat Muhammad (PBUH). The names
of siir’ahs were not considered the part of the script of stir’ahs. For example, in the translation of the
Qur’an by Pickthall, the XVII" siir’ah is str’ah Al-lsra, XXXV" siir’ah is sir’ah Al-Mmalika and sir’ah
Fatir, XL" siir’ah is siir’ah AL-Mominiin, LXXXIIN" siir’ah is AL- Mutafifin and XCIV" siir’ah is Alm
Nashra."?) Hamim has been used in various sir’ahs e.g., sur’ah Hamim Sajida and str’ah Al-Dehar.
The word “Tabat” in stir’ah “Lahab” has been compiled in a complete detail of mysterious words of
Qur’anic literature the word siir’ah had been used in Hebrew literature for special matter."® The similes
and rhythmic words were used for the names of stir’ahs. According to A.T. Welch, one-third stir’ahs’
name has been occurred due to basic terminology and 16 terminologies occurred. The name of siir’ah
occurred in the first aya of 30 str’ahs. The names of two stir’ahs have been used symbolically. The 18
names of stir’ah have been used for basic terminology in first and second aya. The seven names expose
other terminologies, “* which occurred in other siir’ahs are based upon the occurrence of Hariif. Some
names of siir’ah were selected for pointing out the message. The names of siir’ahs are discussed in
detail.

1.0.1 Sar’ah Fatiha

This is a MaccT siir’ah and it is the first sir’ah according to recitation. It has one Raki, 25 words and
124 letters. It has been proved through traditions, it is the first complete stir’ah several different aya had
been revealing before this siir’ah which are included in siir’ah Al-Alaq siir’ah Muzamil, and str’ah AL-
Mudasir.*® This sir’ah is also called Umm-ul-Kitab and Umm—uI-Qur’én‘(m) There was difference
about the cause of this siir’ah. According to one tradition, the name Fatiha, was given to this stir’ah due
to the beginning of compilation of Mushaf and the recitation of this stir’ah in Namaz before any other
str’ah. Abu Ubbaida and AL-Bukhar have described it in Kitab “Al- Bukhart have described it in Kitab
“Al-Mijaz” and “Al-Jame’ Al-Sahih”.!")

1.0.2. Sur’ah Al-Baqgara

Stir’ah Al-Baqara is the second stir’ah according to recitation. It is Medinan str’ah. It has 40 rakd, 286
aya, 6212 word and 26792 letters. The name of siir’ah comes in 68 aya.

1.0.3. Sur’ah Ale-Imran

Str’ah Ale-Imran is the third siir’ah according to recitation, and it is a Medinan siir’ah. It has 20 Rakd,
200 aya, 3542 words and 15326 letters. It has been given name Ale-Imran as a symbol. Hazrat Imran
was the father of Hazrat Mariyam (AS) and grandfather of Hazrat of Hazrat Isa (AS). This name of
str’ah comes in aya 33, 35, 36 of siir’ah.
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1.0.4. Sir’ah An-Nisa

This is forth sur’ah according to recitation. It is a Madnian sur’ah and it has 24 Raka, 176 aya,
3720 aya and 16667 letters. The name of str’ah is originated from 24" aya of this str’ah: slwdll (e
Gl i g

1.0.5. Sar’ah Al-Maida

This stir’ah is the fifth siir’ah according to recitation and it is a Madnian stir’ah. It has 16 raka, 120 aya,
2842 words and 12464 letters. Its names Al-A’qiid and Al-Manqd have been referred in traditions.*®)
Its name comes in 112" and 114™ aya of this sar’ah:

1.0.6. Sar’ah Al-Inam

This is 6™ sir’ah according to recitation. It is a Meccan stur’ah. It has 20 Raki, 165 or 166 aya, 3100
words and 12935 letters. The siir’ah’s name has been originated from 136 aya of this stir’ah.

1.0.7. Sar’ah Al-Praf

Sir’ah Al-I'raf is the 7" sir’ah according to recitation. It is a Meccan sur’ah. It has 24 rakd, 206 aya,
3387 words and 14635 letters. The name of this siir’ah comes in 46" aya of this sir’ah.

OO YR E

1.0.8. Sur’ah Al-Infal

This sir’ah is on 8" position according to recitation. It is a Medinan str’ah. It has 10 rakd, 75 aya,
1253 aya, and 5522 letters. This str’ah was revealed in second Hijr1 after battle of Badar."? That’s
why, this str’ah is called str’ah Badar. The name of this siir’ah comes in the first aya of the sur’ah.

JUN el glicy
1.0.9. Suar’ah Al-Taba

This stir’ah is famous with two names e.g., At-Tuba and Al-Barat’. It is called Al-Tuba because there is
declaration of forgiveness for the Al e-Iman and it is also called Al-Barat’ because it announces the
disownment of pagans. It is 9" sar’ah according to recitation. It has 16 raki, 129 aya, 2537 words and
11360 letters. The name of this stir’ah has been originated from the first aya of the siir’ah.

1.0.10.Sar’ah Yunis

The story of Hazrat Yuniis (AS) has been described in the 10" rakii of this stir’ah. That’s why this stir’ah
was given the name siir’ah Yunis. It is the 10" sir’ah of the Qur’an according to recitation and it is a
Meccan siir’ah. It has 11 raka, 101 aya, 1861 words and 7733 letters. The name of the siir’ah has been
originated from 98 aya of the slir’ah (wis: g8 ¥)

1.0.11.Sar’ah Hud

This is 11" sir’ah according to recitation. It is a Meccan siir’ah. It has 10 rakd, 123 aya, 1936 words
and 7924 letters. The name of this siir’ah comes in the 58" aya. s aald) de Jig
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1.0.12.Sar’ah Yusaf

Sir’ah Yusif is the 12" sar’ah according to recitation. It is a Meccan siir’ah. It has 12 rakd, 11 aya,
1808 words, and 7411 letters. The name of the stir’ah has been originated from 4™ aya. 4 g JB Y

1.0.13.Sar’ah Ar-R’a’d

Sir’ah Ra’ad is 13" sar’ah according to recitation. It is a Medinan siir’ah.] it has 6 rakd, 43 aya, 862
words and 364 letters. The name of siir’ah comes in 13" aya of the sur’ah:

1.0.14.Sar’ah Ibrahim

This stir’ah is 14" siir’ah according to recitation and it has 7 rakii, 52 aya, 845 words and 3601 letters.
The name of siir’ah comes in 35" aya of the siir’ah:

1.0.15.Sar’ah Al-Hijar

This sar’ah is on 15" position according to recitation. It is a Meccan siir’ah. It has 6 raki, 99 aya, 663
words, and 2907 letters. The name of stir’ah comes in 80 aya of the siir’ah.\

R 6 19 @) .m

1.0.16.Str’ah Al-Nehal

This is 16" siir’ah according to recitation and it is a Meccan siir’ah. It has 16 rakd, 128 aya, 1871 words
and 7974 letters. The name of this siir’ah comes in the 68" aya of the siir’ah.

<GB TR B
1.0.17.Sar’ah Bani Israil

This is 17" siir’ah according to recitation and it is a Meccan siir’ah. It has 12 raka, 111 aya, 1872 words,
and 6710 letters. The name of siir’ah has been originated from the 4 aya <isl) A Judl il & Arabic .
The topic of the siir’ah is not Bani Israil. The siir’ah is called ‘Al-Isra’ and it starts as edss il 3 )
(P

1.0.18.Sur’ah Al-Kehaf

This siir’ah is 18" siir’ah according to recitation and it is a Meccan stir’ah. It has 12 rakd, 110 aya, 1608
words and 6620 letters. The name of the siir’ah comes in the 16™ aya. cigSll ) 156 AN 09 22y Lag

1.0.19.Siir’ah Mariyam

This is 19" stir’ah according to recitation and it is a Meccan siir’ah. It has 6 rakt, 98 aya, 968 words and
3986 letters. The name of the siir’ah comes in the 16" aya. as Sl 88 3
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1.0.20.Sar’ah Taha

This is 20" siir’ah according to recitation and it is a Meccan stir’ah. It has 8 rak, 135 aya, 1251 words,
and 5466 letters. The name of the stir’ah comes in aya 1 4k

1.0.21.Sar’ah Al-Anbia

This is 21% str’ah according to recitation and it is a Meccan siir’ah. It has 7 raki, 112 aya, 1187 words
and 5154 letters. The stir’ah neither has been originated from any specific aya nor it has been associated
with any specific word or name rather there is description of many prophets, that’s why the stir’ah has
been called stu¥is ) gu

1.0.22.Sur’ah Al-Hajj

The siir’ah is 22" according to recitation and it is a Medinan siir’ah. It has 10 rakd, 78 aya, 1663 words
and 5432 letters. The name of siir’ah comes in 27" aya of the siir’ah. @b oulll A ¢ 3

1.0.23 Sur’ah Al-Muminun

This is 23" siir’ah according to recitation and it is a Meccan sur’ah. It has 6 raki, 118 aya, 1070 words
and 4534 letters. The name of siir’ah comes in aya 1: Qisiaisall gldlad

1.0.24.Sur’ah Al-Noor

This is 24" stir’ah according to recitation and it is a Medinan siir’ah. It has a rakd, 64 aya, 142 words
and 641 letters. The name of siir’ah comes in 35™ aya: pa N5 < samd 1,55 Ab)

1.0.25.Siir’ah Al-Furqan

This is the 25" siir’ah according to recitation and it is a Meccan sur’ah. It has 6 rakt, 77 aya, 906 words
and 3919 letters. The name of the siir’ah comes aya 1: @A J3 sl &

1.0.26.Sur’ah Al-Shura’

This is the 26" sir’ah according to recitation and it is a Meccan str’ah. It h~aS 11 raku, 227 aya, 1347
words, and 5689 letters. The name of siir’ah comes in 224" aya: ¢ sid) sdasiy ¢l g

1.0.27.Sur’ah Al-Namal

This is 27" stir’ah according to recitation and it is a Meccan siir’ah. It has 7 rakt, 93 aya, 1167 words
and 4839 letters. The name of siir’ah has been originated in the 18" aya of the siir’ah due to the
description of Namal: Jail 115 As 15313 Aa

1.0.28.Sur’ah Al-Qasas

This is 28" siir’ah according to recitation and it is a Maccan siir’ah. It has 9 raki, 88 aya, 1454 words
and 6011 letters. The name of siir’ah comes in 25" aya: pawdll 4de Laby

© American Research Institute for Policy Development 31 www.aripd.org/jisc




Journal of Islamic Studies and Culture 1(1); June 2013 pp. 27-59 Farhat Aziz

1.0.29.Sur’ah Al-An Kabut

This is 29" stir’ah according to recitation and it is a Meccan siir’ah. It has 7 rakt, 69 aya, 990 words and
4410 letters. The sar’ah’s name comes in 41% aya.

© EHRAIBS KA MSFBIND > sy
1.0.30.Sur’ah Al-Room

This is 30" siir’ah according to recitation and it is a Maccan siir’ah. It has 6 rakt, 60 aya, 827 words and
3547 letters. In the first aya, the conquest of ‘Rome’ has been described and the stur’ah has been
associated with it.

1.0.31.Siir’ah Lugman

This is 31% str’ah according to recitation and it is a Madnian siir’ah. It has 4 raki, 34 aya, 554 words
and 2217 letters. The name of siir’ah comes in 13" aya: 4&¥ ¢l J& 3 g

1.0.32.Sur’ah As-Sajda

This siir’ah is 32™ siir’ah according to recitation and it is a Madnian str’ah. It has 3 raka, 30 aya, 2274
words and 1577 letters. The topic of ‘Sajda’ has been described in 15" aya and that’s why, the siir’ah
has been given the same name. The 15" aya 1asw 194 g 198 313

1.0.33.Sur’ah Al-Ahzab

This is 33" siir’ah according to recitation and it is a Maccan sar’ah. It has 73 aya, 1210 words and 5909
letters. The name of siir’ah comes in 20" aya: 1% al G 13aY1¢) oy

1.0.34.Siir’ah Al-Saba

This is 34" siir’ah according to recitation and it is a Maccan siir’ah. It has 6 rak, 54 aya, 896 words and
3636 letters. The name of siir’ah comes in 15" aya: 81) abiSua 6 Lud S S

1.0.35.Sar’ah Fatir

This is 35" siir’ah according to recitation and it is a Maccan stir’ah. It has 5 raka, 45 aya , 792 words
and 3289 letters. The name of str’ah comes in the first aya: According to another tradition, the sur’ah is
also called “Al-Malika”. ga_¥!y < gacd) jhald dfaasd |

1.0.36.Sar’ah Yasin

This is 36" stir’ah according to recitation and it is a Maccan siir’ah. It has 5 raki, 83 aya, 739 words and
3090 letters the first word of the str’ah ““Yasses” has been declared its name.

1.0.37.Sur’ah As-Siffa’t

This is 37" stir’ah according to recitation and it is a Maccan siir’ah. It has 5 rakt, 182 aya, 873 words
and 3951 letters. The first word of the stir’ah <éuall g is its name.
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1.0.38.Sur’ah Suad

This is 38" stir’ah according to recitation and it is a Meccan siir’ah. It has 5 rakt, 88 aya, 738 words and
3107 letters. The sur’ah starts with letter o< and this is the name of stir’ah.

1.0.39.Sar’ah Al-Zamer

This is 39" stir’ah according to recitation and it is a Meccan siir’ah. It has 8 rakt, 75 aya, 1184 words
and 5965 letters. The name of the siir’ah comes in the ayd no 71-73: 1) aiaa M 15 A4S ¢p M) G

1.0.40.Sar’ah Al-Momin

This is 40" stir’ah according to recitation and it is a Maccan siir’ah. It has 9 rakt, 85 aya, 1242 words
and 5213 letters. The name of siir’ah has been originated from 28" aya: 0 AJ) e g day by e,
a specific story of a momin of Al e Phirtin and this stir’ah is also called siir’ah Ghafir.

1.0.41.Str’ah Hamim Sajda

This is 41% str’ah according to recitation and it is a Maccan sur’ah. It has 6 raki, 544 aya, 809 words
and 3406 letters. The name of siir’ah is a blend of two words e.g., one ‘Hamim’ and second ‘Sajda’, a
stir’ah which begins with Hamim and there is a Sajda on another place. It is also called str’ah Fusilat.

1.0.42.Sur’ah Ash-Shura’

This is 42" siir’ah according to recitation. It is a Maccan str’ah. In has 5 raki, 53 aya, 869 words and
3545 letters. The name of siir’ah comes in 38" Aya: phdi g9 ad sl g

1.0.43. Sur’ah Al-Zukhrof

This is 43" siir’ah according to recitation and it is a Meccan siir’ah. It has 7 rakd, 89 aya, 843 words,
and 3656 letters. The word Y} comes in 35" aya of siir’ah and the siir’ah has been named with the
same word.

1.0.44.Sur’ah Al-Dikhan

This is 44" stir’ah according to recitation and it is a Maccan siir’ah. It has 3 rakﬁ,~59 aya, 349 words and
1495 letters. The name of siir’ah comes in the 10" aya of the siir’ah: ¢me O & slaad) i a9

1.0.45.Sur’ah Al-Jasia

This is 45" stir’ah according to recitation and it is a Maccan siir’ah. It has 4 rakt, 37 aya, 492 words and
2131 letters. The name of siir’ah comes in 28" aya: 4l 4al JS 5 59

1.0.46.Siir’ah Al-Ahgaf

This is 46" stir’ah according to recitation and it is a Meccan siir’ah. It has 4 raki, 35 aya, 750 words, and
2709 letters. The name of siir’ah comes in the 21 aya of the siir’ah: <iBaYl 4agh , i1 )

1.0.47.Sur’ah Muhammad

This is 47" siir’ah according to recitation and it is a Medina stir’ah. It has 4 rakd, 38 aya, 558 words and
2475 letters. In the second aya, the name of the Holy Prophet (PBUH) comes and the siir’ah has been
named with his, (PBUH) name e.g. aaa e J38 Lay 1 5ia )
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1.0.48.Sar’ah AL-Fatiha

This is 48" siir’ah according to recitation and it is a Madnian stir’ah. It has 4 rakd, 29 aya, 5718 words
and 2555 letters. The first sentence exposes the name of siir’ah; Ui Ladd €l da3dl )

1.0.49.Siir’ah Al-Hujrat

This is 49" stir’ah according to recitation and it is a Madnian str’ah. It has 2 rakljl, 48 aya, 350 words
and 1512 letters. The name of siir’ah comes in the forth aya of the stir’ah: < aall g5 (i iy cpall

1.0.50.Sur’ah Qa’af

This is 50" stir’ah according to recitation and it is a Maccan siir’ah. It has 3 raka, 45 aya, 376 words and
1525 letters. The stur’ah starts with “Qaf” and the name of str’ah has been associated with the same
words.

1.0.51.Sur’ah Al-Zariyat

This is 51% str’ah according to recitation and it is a Maccan sitir’ah. It has 3 raka, 60 aya, 360 words and
1559 letters. The sir’ah starts with the word <u, 3 g and the name of siir’ah has been associated with
this word.

1.0.52.Sar’ah Al-Tar

This is 52" siir’ah according to recitation and it is a Maccan stir’ah. It has 2 raki, 49 aya, 319 words
and 1334 letters. The name of the siir’ah has been associated with the first word. _gbwa S ) ghll g

1.0.53.Siir’ah An-Najam

This is 53" according to recitation and it is a Maccan siir’ah. It has 3 raka, 62 aya, 365 words and
14590 letters. The first word s 13 aail 19 has become its name.

1.0.54.Sur’ah Al-Qamar

This is 54" stir’ah according to recitation and it is a Maccan siir’ah. It has 3 raka, 55 aya, 248 words and
1482 letters. The name of siir’ah comes in the first sentence of the stir’ah; s_-&l) i) g

1.0.55. This is 55" surah according to recitation. It has 13 rakd, 78 aya. The name of the Sur’ah comes
in the First sentence of the Sur’ah (sl

1.0.56.Stur’ah Al-Wagqiya

This is 56" stir’ah according to recitation and it is a Maccan siir’ah. It has 3 rakt, 96 aya, 384 words and
1765 letters. The name of siir’ah comes in the first sentence: 423!

1.0.57.Sur’ah Al-Hadid

This is 57" siir’ah according to recitation and it is a Madina stir’ah. It has 4 raka, 29 aya, 586 words and
2599 letters. The name of siir’ah comes in the 25 stir’ah; & aad ) Wil

1.0.58.Sur’ah Al-Mujadilah

This is 58" stir’ah according to recitation and it is a Madnian siir’ah. It has 4 rakd, 22 aya, 479 words
and 2103 letters. The name of stir’ah comes in the first aya: &l Ja
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1.0.59.Sar’ah Al-Hasher

This is 59 siir’ah according to recitation and it is a Medinan siir’ah. It has 3 raki, 24 aya, 455 words and
2016 letters. The name of stir’ah comes in the second aya of stir’ah s&ad ) Jg¥ s b 2 e which means
there is description of last judgment day in this siir’ah.

1.0.60.Sar’ah Al-Mumthina

This is 60" siir’ah according to recitation and it is a Maccan siir’ah. It has 2 raki, 13 aya, 370 words and
1593 letters. There is a divine order that the women who had migrated would be tested so that their
loyalty with Islam must be proved, that’s why; the stir’ah has been given the same name. The word
comes in the 10" aya: ¢ siaield

1.0.61.Sur’ah Al-Saff

This is 61% stir’ah according to recitation and it is a Madnian siir’ah. It has 2 raki, 14 aya, 223 words
and 991 letters. The name of stir’ah comes in the forth aya: Wwa 4w 4 G5l which mean there is
description of < in this siir’ah.

1.0.62.Sar’ah Al-Jumma

This is 62" siir’ah according to recitation and it is a Madnian siir’ah. It has 2 rakt, 11 aya, 176 words
and 781 letters. The name of siir’ah comes in the 9™ aya: 4xaall a s (1 5 shall 535 13)

1.0.63.Siir’ah Al-Munafiqiin

This is 63" siir’ah according to recitation and it is a Madnian stur’ah. It has 2 rakd, 11 aya, 183 words
and 821 letters. The name of siir’ah comes in the first aya: ¢is8iial ) & sla 13

1.0.64.Sar’ah A-Taha

This is 64" stir’ah according to recitation and it is a Madnian str’ah. It has 2 raki, 18 aya, 247 words
and 122 letters. The name of siir’ah comes in the 9™ Aya: ol agy el

1.0.65.Sur’ah At-Talaqg

This is 65" stir’ah according to recitation and it is a Madnian str’ah. It has 2 rakd, 12 aya, 298 words
and 123 letters. The name of siir’ah comes in the first aya:

1.0.66.Sur’ah Al-Tehrim

This is 66" stir’ah according to recitation and it is a Madpiﬁn sur’ah. It has 2 raka, 12 aya, 253 words
and 24 letters. The name of siir’ah comes in the first aya: alJa ) La aad al

1.0.67.Suar’ah Al-Mulk

This is 67" stir’ah according to recitation and it is a Maccan siir’ah. It has 2 raka, 30 aya, 335 words and
1359 letters. The name of the siir’ah comes in the aya: <lall s 3l & 3
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1.0.68.Sur’ah Al-Qalam

This is 68" stir’ah according to recitation and it is a Meccan siir’ah. It has 2 raka, 52 aya, 306 words and
1295 letters. The second word of the first aya alilly is the name of the siir’ah.

1.0.69.Sur’ah Al-Haqgata
This is 69" stir’ah according to recitation and it is a Maccan siir’ah. It has 2 rakd, 52 aya, 260 words and
1134 letters. The first word of the stur’ah is its name.

1.0.70.Stur’ah Al-Mua’rij

This is the 70" siir’ah according to recitation and it is a Meccan sﬁr’ah. It has 2 raku, 44 aya, 220 words
and 977 letters. The name of siir’ah comes in the third aya: g !l 53 &I

1.0.71.Siir’ah Nith

This is 71% str’ah according to recitation and it is a Maccan siir’ah. It has 2 rakd, 28 aya, 231 words and
974 letters. The name of siir’ah comes in the first aya. 448 ) s Ll ) L)

1.0.72.Sur’ah Al-Jin

This is 72" str’ah according to recitation and it is a Maccan. It has 2 raki, 28 aya, 287 words and 1126
letters. The name of the stir’ah comes in the first aya:

1.0.73.Sar’ah Al-Muzamil

This is the 73" siir’ah according to recitation and it is a Maccan sur’ah. It has 4 rakd, 20 aya, 200 words
and 864 letters. The word of the first aya is the name of stir’ah: Jajall

1.0.74.Sar’ah AL-Mudasir

This is 74" stir’ah according to recitation and it is a Maccan siir’ah. It has 2 rakd, 56 aya, 256 words and
1145 letters. The name of the siir’ah comes in the first aya: i 3all

1.0.75.Sur’ah Al-Qayamata

This is 75" siir’ah according to recitation and it is a Maccan siir’ah. It has 2 raki, 40 aya, 164 words and
682 letters. The first word of the first aya 4l is the name of stur’ah.

1.0.76.Sar’ah Al-Daher

This sar’ah is on 76" position according to recitation and it is a Maccan stir’ah. It has 2 raki, 21 aya,
246 words and 1099 letters. This str’ah is called “Al-Deher” and “‘AL-Insan’ also. Both these names
come in the first aya of the stir’ah. ,Ad (e cua Gl Ao 5 Ja

1.0.77.Sar’ah AL-Mursilat

This is 77" stir’ah according to recitation and it is a Maccan siir’ah. It has 2 raka, 50 aya, 181 words and
846 letters. The first word of the stir’ah is the name of stir’ah.
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1.0.78.Sar’ah An-Naba

This is 78" stir’ah according to recitation and it is a Maccan str’ah. It has 2 rakd, 40 aya, 174 words and
801 letters. The name of the siir’ah comes in the second aya asiadl Ll ioe

1.0.79.Suar’ah Al-Nazi’“at

This is 79" siir’ah according to recitation and it is a Maccan siir’ah. It has two rak, 46 aya, 108 words
and 791 letters. The name of stir’ah comes in the first aya: < il g

1.0.80.Sar’ah A’b‘as

This is 80" stir’ah according to recitation and it is a Meccan siir’ah. It has 1 raka, 42 aya, 133 words and
553 letters. The first word is the name of the siir’ah.

1.0.81.Sar’ah Al-Takvir

This is 81% siir’ah according to recitation and it is a Meccan siir’ah. It has 1 raka, 29 aya, 104 words and
436 letters. The name of the stir’ah is the word in first v: <ss

1.0.82.Sar’ah AL-Infitar

This is 82" stir’ah according to recitation and it is a Maccan str’ah. It has 1 raka, 19 aya, 80 words and
334 letters. The name of the comes in the first aya: < i |

1.0.83.Sar’ah Al-Mutafifin

This is 83" siir’ah according to recitation and it is a Maccan siir’ah. It has 1 raki, 36 aya and 172
words, and 758 letters. The name of siir’ah comes in the first aya: (pidhaall Jig

1.0.84.Siir’ah Al-Inshiqaq

This is 84" siir’ah according to recitation. It has 1 raki, 25 aya, 108 words and 448 letters. The name of
the siir’ah comes in the first aya: <l

1.0.85.Siuir’ah Al-Baruj

This is 85" stir’ah according to recitation and it is a Maccan siir’ah. It has 1 raka, 22 aya, 109 words and
475 letters. The name of the siir’ah comes in the first aya: g.sd!

1.0.86.Stur’ah Al-Tariq

This is 86" stir’ah according to recitation and it is a Maccan siir’ah. It has 1 rakd, 17 aya, 16 words and
254 letters. The name of the stir’ah comes in the first aya: @l

1.0.87.Sur’ah Al-A’la

This is 87" siir’ah according to recitation and it is a Maccan sir’ah. It has 1 raki, 19 aya, 72 words and
299 letters. The name of the siir’ah comes in the first aya: s¥)

1.0.88.Siir’ah Al-Ghashiya
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This is 88" stir’ah according to recitation and it is a Maccan siir’ah. It has 1 rakd, 26 aya, 92 words and
384 letters. The first word of the first aya is the name of stir’ah: 4xal)

1.0.89.Sur’ah Al-Fajar

This is 89" stir’ah according to recitation and it is a Maccan siir’ah. It has 1 rakt, 30 aya, 137 words and
485 letters. The name of the siir’ah is the first word.

1.0.90.Sur’ah Al-Balad

This is 90" stir’ah according to recitation and it is a Maccan siir’ah. It has 1 raka, 20 aya, 82 words and
347 letters. The word of the first aya is the name of the siir’ah. ik 13a;

1.0.91.Sur’ah As-Shamms

This is 91% stir’ah according to recitation and it is a Maccan str’ah. It has 1 rakd, 15 aya, 56 words and
254 letters. The first word is the name of the stir’ah.

1.0.92.Sur’ah Al-Lail

This is 92" stir’ah according to recitation and it is a Maccan str’ah. It has 1 rakd, 21 aya, 71 words and
314 letters. The first word of the stir’ah J# 15 is the name of the siir’ah.

1.0.93.Sar’ah Diha

This is 93" stir’ah according to recitation and it is a Maccan str’ah. It has 1 raka, 11 aya, 40 words and
166 letters. The first word of the siir’ah &l is the name of the siir’ah.

1.0.94.Sur’ah Al-Inshrah

This is 94" siir’ah according to recitation and it is a Maccan sur’ah. It has 1 rakd, 8 aya, 27 words and
102 letters. The first word is the name of the siir’ah.

1.0.95.Sar’ah Al-Tein

This is 95" siir’ah according to recitation and it is a Maccan sur’ah. It has 1 rakd, 8 aya, 34 words and
165 letters. The first word ¢ 15 is the name of the siir’ah.

1.0.96.Sir’ah Al-A’laq

This is 96" stir’ah according to recitation and it is a Maccan siir’ah. It has 1 rakd, 19 aya, 72 words and
290 letters. The word of second aya (' is the name of the siir’ah.

1.0.97.Sur’ah Al-Qader

This is 97" siir’ah according to recitation and it is a Maccan sur’ah. It has 1 rakd, 5 aya, 30 words and
115 letters. The word of the first aya » 4! ) is the name of str’ah.

1.0.98.Sur’ah Al-Bainat

This is 98" stir’ah according to recitation and it is a Madnian str’ah. It has 1 raki, 8 aya, 95 words and
413 letters. The last word of first aya 4&l ) is the name of siir’ah.
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1.0.99.Suar’ah Al-Zilzal

This is 99" stir’ah according to recitation and it is a Madnian str’ah. It has 1 raki, 8 aya, 37 words and
158 letters. The first word of first aya Wl }) is the name of sur’ah.

1.0.100. Sur’ah Al-A’adiat

This is 100" stir’ah according to recitation and it is a Maccan sur’ah. It has 1 raka, 11 aya, 40 words and
170 letters. The first word of the stir’ah <w 2l is the name of siir’ah.

1.0.101. Sar’ah Al-Qariya

This is 101% str’ah according to recitation and it is a Maccan siir’ah. It has 1 rakd, 11 aya, 35 words and
160 letters. The first word of the stir’ah 4s_W&! is the name of the siir’ah.

1.0.102. Sur’ah Al-Tukasir

This is 102" s@ir’ah according to recitation and it is a Maccan stir’ah. It has 1 rakd, 8 aya, 28 words and
123 letters. The first aya of stir’ah S is the name of siir’ah.

1.0.103. Sur’ah Al-A’sar

This is 103" siir’ah according to recitation and it is a Maccan stir’ah. It has 1 rakt, 3 aya, 14 words and
74 letters. The first word of first aya is the name of str’ah.

1.0.104. Sur’ah Al-Humzah

This is 104" siir’ah according to recitation and it is a Maccan siir’ah. It has 1 rakd, 9 aya, 23 words and
135 letters. The word of the first aya 33aJs! is the name of stir’ah.

1.0.105. Sur’ah Al-Fil

This is 105" siir’ah according to recitation and it is a Maccan siir’ah. It has 1 rakd, 5 aya, 23 words and
94 letters. The word of first aya Jalleaaly is the name of the sar’ah.

1.0.106. Siir’ah Al-Quraish

This is 106" siir’ah according to recitation and it is a Maccan siir’ah. It has 1 rakd, 4 aya, 17 words and
79 letters. The initial words &8 <l is the name of siir’ah.

1.0.107. Sur’ah Al-Ma ’aan

This is 107" str’ah according to recitation and it is a Maccan siir’ah. It has 1 rakdi, 7 aya, 15 words
aselad)

1.0.108. Siir’ah AL-Kusar

This is 108" siir’ah according toe recitation and it is a Maccan siir’ah. It has 1 raki, 3 aya, 10 words and
37 letters. The word of first aya 38!} is the name of siir’ah.

1.0.109. Sur’ah Al-Kafiroon

This is 109" siir’ah according toe recitation and it is a Maccan siir’ah. It has 1 raki, 6 aya, 26 words and
99 letters. The name of the siir’ah comes in the fist aya: 98N Lk J8
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1.0.110. Sur’ah Al-Naser

This is 110" siir’ah according to recitation and it is a Madnian sur’ah. It has 1 rakd, 3 aya, 19 words and
81 letters. The name of stir’ah comes in the first aya: &) sad

1.0.111. Suar’ah Lahab

This is 111" siir’ah according to recitation and it is a Maccan str’ah. It has 1 rakd, 5 aya, 24 words and
81 letters. The name of siir’ah comes in the first aya: <!

1.0.112. Suir’ah Ikhlas

This is 112" sar’ah according to recitation and it is a Maccan str’ah. It has 1 rakd, 4 aya, 17words and
49 letters. The reason of its name is that the person who believes purely and whole-heartedly will get
the forgiveness and liberty.

113. Siar’ah Al-Falag

This is 113" siir’ah according to recitation and it is a Madnian siir’ah. It has 1 rakd, 5 aya, 23 words and
73 letters. The name of the siir’ah comes in the first aya: (&l

114. Siur’ah Al-Nass

This is 114" siir’ah according to recitation and it is a Madnian siir’ah. It has 1 raki, 6 aya, 20 words and
81 letters. There small sentences in the siir’ah, which are called aya according to Quranic terminology.
The five aya end with the word o«<d) and that’s why the siir’ah has been named with the same word.

After the analysis of siir’ah, we get to know that the name of siir’ahs are usually found and used in aya.
There are 2 or 3 str’ahs which names reflect the topic and aim of the Qur’an. The discussion has been
done with reference of aya and siir’ah in various places in the Qur’an, as if words, aya and siir’ah have
been derived from the Qur’an itself.

During prophetic period, the second collection of script of Qur’an was stir’ah i.e., the Qur’an had been
divided between siir’ah like aya. There are some prominent features about siir’ah:

1. The name (word siir’ah) is the selection of Hazrat Muhammad (PBUH) (which in fact, had
been derived from the Qur’an itself).

2. The Qur’an is consisted of 114 str’ahs and Hazrat Muhammad (PBUH) himself appointed
this number.

3. The names of all siir’ahs are Tuaqifi i.e., Hazrat Muhammad (PBUH) has given them these
names and he has also given other names to various stir’ahs. Later on, people derived other
names of siir’ahs according to their topic. Anyhow, these are characteristic names, which are
not written in the Holy Qur’an as a caption. In various Asian, Arabic African Countries the
substitute names of 16 siir’ahs are used as topic.

4. The number of aya in str’ah, the implementation of Bismillah before every siir’ah (except

sir’ah Tu‘ab‘a) and the arrangement of siir’ah according to recitation is tauqifi i.e., Hazrat
Muhammad (PBUH) himself did it and the whole Umma has unanimously agreed upon it.
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Verses of the Holy Qur’an 2.0

According to the view of A.T. Welch, there was no division of in old scripts or versions of the Qur’an
and when the numbers of verses were implemented, they are different from old versions. There is
different methods number of division of verses among Muslim class or group. Pickthall has made basis
the tradition version “Hind1’s translation in his English translation of the Quran.®® In 1834, Gustav
Flugel presented the best translation of the Quran.?y in which he did not follow any Eastern
translation.

Richard Bell ®? and A.J. Arberry ®® have made the basis the number of ayat described by Flugel in his
translation. According to Abdullah Yusuf Ali, there is only one formula and there has not been
difference forever (24). Robert Paret ® has translated the Qur’an in German Language. The translation
of Richard Blachere is in French language. The numbers of verses described by both of them are
different. Paret has made basis the Egyptian translation where as Blachere has made basis the
translation of Flugel. The Muslim scholars depend upon the script of Arabic books and their translation
though Bismillah is not included among them where as Zafar-ul-llah Khan and M.G. Fared have
included Bismillah the first verse while translating the Qur’an. There is difference among Muslim
translators about B considering letters or Bismillah the first verse ®®. In grammar, the word verse is
used for various meaning. These are: the meaning of verse is miracle, symbol, offspring, strange thing
and argument and verse is used for all meaning in the Qur’an @

According to terminology, the big or small parts of the Qur’an which have resemblance or co-ordination
among them are called verse.®® The word verse is also used for a part of the book but it is always
doubtful to call something verse except the verses of the Qur’an. The preaching of Hazrat Muhammad
(PBUR) is also called verse. This word has frequently occurred in the Qur’an and it is frequently used
in the Meccan paragraph.®® Hazrat Muhammad (PBUH) had complied the verse in the siir’ah of the
Qur’an according revelation. The Qur’an is according to this arrangement and the Scholars agree to it.

The authentic and independent belief is that the present arrangement of verse is Tuaqift and non-Ijtthad1.
There are some arguments about it:

2.0.1 According to false logic, the sayings of the Scholars of Umma stress the view that the whole
Umma has been considering the arrangement of verses Tuaqfi.

2.0.2 Rationally, the point comes to light after going through the realities that the Qur’an has been
arranged according to order of Allah. The whole Umma agree to the point completely that the
Prophet (PBUH) has himself arranged verse in stir’ah (30)

If some one disagrees, it is about the arrangement of siir’ah i.e., it has been occurred according to the
suggestions of companions (RA). This view could not be accepted and this thing is unimaginable that
the arrangement of siir’ah is Ijtthadi and Tuaqifi.

The saying of Allama Zarkashi is not acceptable that “the arrangement of some stir’ah is not from
Allah,” rather it is based upon the Ijtthad of companions (RA) that’s why, the arrangement of the Qur’an
i i @D
is unique .

The reason is that companions (RA) had arranged their own versions of the Qur’an according to their
(RA) Ijtthad, it was their (RA) own personal act and they (RA) had not tried to implement their
arrangement upon any one. Companions (RA) never said that it was unlawful to oppose their personal
arrangement because they (RA) had compiled their versions for themselves.
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When the whole Umma agreed to the Uthemanic version, companions (RA) also agreed to it, and left
and wiped out their personal version. If they (RA) considered the arrangement of stir’ah and verses
based upon their Ijtthad, they (RA) were stick to their own personal versions and never agreed or
accepted the Uthemanic version.

Moreover, Zarkashi himself accepts that there is big oral difference or dispute among the people who
believe the arrangement of stir’ah based upon Ijtthad and those

who believe in Tauqifi arrangement.(33) He presents the saying of Imam Malik for argument that
companions (RA) arranged the Qur’an as they listened from Hazrat Muhammad (PBUH).

Simultaneously, Imam Malik also says that the arrangement of stir’ah is based upon the Ijtthad of
companions (RA). Now the dispute arouse that whether Hazrat Muhammad (PBUH) had himself
arranged the stir’ah or this arrangement was according to recitation practically 34 As far as this
ideology is concerned, there are two types of arrangements:

2.1.1 Tauqifi
2.1.2 Ijtthadt

In this division, the second type i.e., Ijtthadi type is not based upon any authentic logic, therefore this is
a weak type and not trustworthy.

“The arrangement of many stir’ahs were known in the Prophetic period (PBUH) e.g. Sab‘a’ Ta’wil (the
seven longest stir’ah which are in beginning of the Qur’an) Hawamim and Mufasil siir’ah” 35)

Abu Jaffer bin Zubair says, “The str’ah which Ibn e Abiyya has described, their arrangement was
famous in the Prophetic period. It is known through evidence and research that the number of such
stir’ahs is more than the stir’ah described by Ibn e Attiyya. There are a few stir’ah about which there is
difference”®®,

The a few str’ah about which doubts can be raised, are based upon a weak rather a baseless tradition.
The presenter of this Hadith is Yazid Al-Farsi, refers this Hadith from Ibn e Abbas (RA). Imam Bukhar1
has included this Hadith or Yazid Al-Farsi among weak and false referee ®7 that’s why, his unique
tradition is not acceptable. In other words, this tradition became the cause of doubts about the siir’ah,
which have been proved through oral recitation and written Mushef. The script of Bismillah in the start
of stir’ah would be doubtful according to this Hadith. So the hands of Hazarat Usman (RA) are free
from hypocrisy. Actually, if this Hadith would be declared baseless or false, it is acceptable ©2.

The Hadith as follows:
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The answer is prominent which Hazrat Usman (RA) gave to Hazrat Ibn e Abbas (RA) and he (RA) also
told that how they combined stir’ah Al-Anfal with siir’ah Tuba with BismiAllah. Str’ah Al-Infal was
revealed in the beginning of migration. And str’ah Tuba was revealed in the last stage of Hazrat
Muhammad (PBUH)’s period. The topic of both stir’ah were similar with each other and it was referred
that Hazrat Muhammad (PBUH) never recited BismiAllah in the start of siir’ah Tuba till his (PBUH)
death and Hazrat Usman (RA) combined these siir’ah e.g, stir’ah Al-Infal and stir’ah Al-Tuba and there
was no BismiAllah “9,

There are difference about siir’ah Anfal and stir’ah Tuba that they are two separate str’ah among
Scholars. According to some Scholars they are one single siir’ah and according to other view they are
two separate siir’ah, and they cannot be differentiate only through BismiAllah and the Hadith of Imam
Bukharf is the argument for this view.

It has been referred from Saeed bin Jubir that “I asked Ibn e Abbas (RA) about siir’ah Tuaba he (RA)
said:

till we thought nothing left, which we discussed he (RA) said that was that siir’ah Anfal?, answered that
it is stir’ah Badar. I said that it is sir’ah Badar. I said that it is also str’ah Hashar and it was revealed
upon Bant Nuzair (“1)

2.1.3 The third hadith is that which Ahmed has referred from Usman bin Al-Aa’s (RA) in tradition
Hassan i.e., | was sitting with Hazrat Muhammad (PBUH). He (PBUH) saw and said that Hazrat
Jibrail (AS) came to me and asked me to put this verse in the specific place of this stir’ah.

2.1.4 The fourth tradition is which Bukhari has referred from Ibn e Streen. He said that I said to
Hazrat Usman (RA) that the verse
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TREANTEIF R NRED XA

had been cancelled the second verse, therefore, it must not be written in the Qur’an or must be
left it, I(—Jg)zrat Usman (RA) answered that | cannot change anything from its own place in the
Qur’an

2.1.5 Hazrat Imam Muslim has referred from Hazrat Umer (RA). He (RA) said, “I never inquired
frequently about anything exceft ‘Kalala’, He (PBUH) said, the last revealed verse of str’ah Al-
Nisa is enough for this matter. 43) Accordmg to present arrangement, the last, verse of stir’ah Al-
Nisa is about ‘Kalala’. It is evident that he (PBUH) had himself arranged the siir’ah and verse.

2.1.6 In this way, it is refereed from Hazrat Ibn e Abbas (RA) that when the verse

Hazrat Jibrail (AS) said to Hazrat Muhammad (PBUH)
(45BN >r- PO S K TR4D

that he (PBUH) would arrange this verse after the 280" verse of stir’ah Al-Bagara. The number
of this verse in str’ah Al-Bagara is 281 in the present Qur’an. We come to know that there are
complete arrangement and serial numbers of stir’ah and verse in the Qur’an. This arrangement is
Tuqifi i.e., from Allah.

2.1.7 In the Sunan Abi Dawood, there is written:

“Hazrat Muhammad (PBUH) never knew whether the stir’ah completed or not until the Bismillah was
not revealed”.

2.1.7.2 Bismillah of every siir’ah is a destination from Allah and Qur’anic verse and the essential part of
the stir’ah.

2.1.7.2 Bismillah is the symbol of start and end of every str’ah whenever the verse of every siir’ah
should not be arranged specifically, the end of the siir’ah cannot be known.

2.1.7.3 The origin of stir’ah is oral revelation not Ijtthadi.

2.1.8 The matter of arrangement of verses and siir’ah has been proved through the Qur’an. The Qur’an
himself gives evidence that it has been written during revelation period and it has been proved
through earlier traditions that Hazrat Muhammad (PBUH) himself dictated the Qur’an
systernatlcally It is not a new thing to write Qur’an, Hazrat Muhammad himself dictated the

Qur’an
2.1.9 The writer or Katib e-Wahi Hazrat Zaid (RA) says that
(48RRI AN HENSEH RIS
when | stop writing, Hazrat Muhammad (PBUH) asked to recite it, | recited, if | committed mistake, he
(PBUH) corrected it.

2.1.10 Any reference of verses or siir’ah has also proved that the present arrangement of the Qur’an is
from Allah. As Allah says in str ah Hud
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This order has been given in siir’ah Hiud which is 11" sar’ah according to arrangement and there are
really 10 siir ah before str ah Hud. Allah says in siir’ah Nisa:

-
The verse, WhICh has been refereed in this verse, it is: 8 MM%’% ZK Or

And all these verses are part of one stir’ah. In stir’ah Al-Hajj

o) VIR SO ST

The animals, which have been prohibited in this verse, all these details, have been discussed in the
earlier siir’ah i.e., sir’ah Al-Baqara, stir’ah Al-Inam and str’ah Al-Nehal and there is no further
discussion in later str’ah. After this, the Qur’an was called the “received message”. Therefore Allah
says:

(53) [6) " oF

In this tradition, the arrangement of both siir’ah and verses appears as Ajméli,(SS) because the verses
would be arranged at the time when every aya is in its place, where Hazrat Muhammad (PBUH) asked
to place it and the verses can be arranged at that time when the verses are managed.

According to the tradition of Hazrat Zaid bin Sabit (RA), ¢ualldlsd means (we combined the Qur’an or
talif the Qur’an), Talif means to combine some various thing through such method, the mutual co-
ordination and harmony should be created among them. If the harmony were not created, it would not
be called Talif. It is known that verses were collected according to a specific arrangement.

There is in Taj ul-Aras!

The meaning of Talif is that to create harmony and co-ordination between two different things as the
different and separate essays are arranged during the combining of books ®”. Hazrat Zaid bin Sabit
(RA) who was among the writers of divine revelation had a specific status among them and he was also
a good Hafiz and knew the temperament and mood of Hazrat Muhammad (PBUH). During the
arrangement of verses and siir’ah, he (RA) kept aware Hazrat Muhammad (PBUH) about everything
according to his (PBUH) mood, he (PBUH) corrected where it was necessary. As it has been earlier
discussed that Hazrat Muhammad (PBUH) was much conscious and careful about the preservation of
divine revelation and Hazrat Zaid bin Sabit (RA) he knew it.

Hazrat Zaid bin Sabit (RA) mostly lived in Madina and Hazrat Muhammad (PBUH) often called him
(RA) to dictate revelation it is possible that some time Hazrat Muhammad (PBUH) him (RA) and he
(RA) was out of city, he (PBUH) called another person to dictate revelation but he (RA) was so much
devotee of writing revelation that he (RA) surely asked the persons what verses they had the persons
what verses they had written and he would surely write these verses because Hazrat Zaid bin Sabit (RA)
tried to complete and accurate his (RA) Mushaf.

The tradition reveals the fact that | other persons were also there to write revelation along with Hazrat
Zaid bin Sabit (RA) it is referred from Hazrat Usman (RA):
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Hazrat Usman (RA) said that verses of different stir’ah were revealed at a time upon Hazrat Muhammad
(PBUH) when that situation occurred he (PBUH) called some persons among the writers of revelation
and asked to write these verses in the specific stir’ah where these topics had been discussed.

This tradition reveals the fact that Hazrat Muhammad (PBUH) arranged the verses with revelation.Qazi
Abu Baker D, 403 A.H., has written in “Al-Intisar” that the arrangement of stir’ah and verses is Am e
Wajib and Hukam e Lazim. That’s why, Hazrat Jabrail (AS) informed Hazrat Muhammad (PBUH)
where placed this verse.

Ibn e AL-Hassar D, 611 A.H., says that stir’ah and verses were arranged according to divine revelation.
Hazrat Muhammad (PBUH) ordered to place this verse on the specific place. The present arrangement

has been the result of continuous recitation of Hazrat Muhammad (PBUH) and Ijm‘a of companions
(RA)©?,

According to Imam Zarkashi it is Tuaqifi knowledge in which illusion and thinking V. All the Scholars
have unanimously decided that the number of Salat verses is six thousand. There is difference among
them about the increasing number of verses. Some think that there is no increasement in verses and
some have told two to four hundred verses more, and according to some, the verses may be increased to
14, 19, 25 and 26.

According to Al-Musili, this difference has three different types. The one type is that which has no

difference among verses neither brief nor detail. The second type is in which there is no difference

about the arrangement of stir’ah. The third type reveals the difference between the number of stir’ah and
(62)

Verses .

The second view about this difference that Bismillah was bestowed according to which letter recitation
with siir’ah among the rule of recitation of seven letters. Some persons included it an verse, whereas
those who recite according to other letters do not consider it verse. In this way, some persons have
included mysterious letters verses and some regard the whole word al } as verse. Some persona has
proved after researching the sayings of “Salaf” that there is no possibility of illusion, that g1 & @0
are the same letter and they cannot be considered verses ®®. According to AL- Musili, some persons
consider the as saying of Allah sl verse, anyhow there is no shorter sentence than it in the Qur’an e.g.,
dllgas and ),

In fact, verse is the part of the Qur’an, which is detached from its origin, and subject and it is a part of
str’ah. It has given this name because it is the symbol of truthfulness of its creator and the humbility of
its combiner. According to Wahidi, who has referred from companions (RA) that if the arrangement of
the Qur’an was not Tuaqifi, every smallest participle could be called verse. Some scholars say that the
method of detecting verse is the way of siir’ah (AS).® as siir'ah are identified through Tuagqifi, aya is
the group of letters of the Qur’an which must be known through Tuaqifi, e., it is from earlier message
and later massage of the Qur’an and it is not the example of detached message (66)

3.0 The Use of Bismillah in Qur’an

Bismillah has been used before every sura of the Quran except sura ‘Al-Tauba. The bismillsh has been
used in the Quran for 114 times, and it comes twice in ‘sura Namal’ and it is also the 30" aya of sura
Namal. In bismillah, the two characteristics of Allah have been described. The word “Rehman” has
been used in the Quran for 57 times and the word ‘Raheem’ for 33 times.
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This line was not the part of the fist revelation in which Hazrat Muhammad (PBUH) had been addressed
with the name of Allah. It occurred with the word ‘Bismi Rabika’ in the Quran.

There are different views of the Muslim researchers about Bismillah. Some Muslims think that
bismillah is the part of revelation and it was written in the start of sura, though the Meccan rejected to
name Allah ‘Rehman’ whereas they knew that Allah is the greatest and superior. According to A.T.
Welch, there is evidence of separate use of ‘Rehman” in the Quran, and ‘Raheem’ made a combination
with it as a complete name. The recent finding of A.T. Welch constructs the view that the origin of
‘Rehman’ was used in Arabic language for Allah and other supernatural species and the remaining
events truly point out the fact that the Bismillah had been used for the division of names of discussion in
the life of Hazrat Muhammad (PBUH). It is said that sura Fateha was recited without Bismillah in
Basra, Kufa and Siyriya an gradually the use of Bismillah was began to be common and there is not
doubt that Hazrat Muhammad (PBUH) introduced bismillah before every part of the Quran and it was
used for the division of every sura. After the death of Hazrat Muhammad (PBUH) Bismillah had been
written before every sura in the Quran and it is present in the same way these days ©7.

The occurrence of Bismillah in the Quran has been proved through Ijma and it is an aya of sura Al-
Namal.®® 1t has also agreed that bismillah does not come before sura Al-barata.

There is difference of using bismillah before every sura among the four religious facts.

1. Is this aya included in every sura except sura Al-Tauba?

2. This aya is not included in every sura rather it is written for praying before every sura.

3. It is a regular aya. It is included arugon the ayat of sura rather it has been revealed to
differentiate between sura because the Quran has not been proved through Ahad.

4. This aya is specific for the beginning particularly and the division among sura is possible
through it.

The last opinion is more authentic, strong and explain try and it is not conflicted. That it comes in the
start of every sura except sura Tauba.

It is not included among ayat of most sura, except the aya of sura Namal and the aim of revelation of
Bismillah is to separate every sura from other sura. The Hadith of Ibne Abbas (RA) is a strong evidence
for it. €% (a0 cran 0 Al s ) O30 An 5 geal) AQTA G ¥ ll ) OIS

“When Bismillah was revealed, Hazrat Muhammad came to know the sura ended and next sura had
started”. The Ulama have great difference about sura Al-Anfal and sura Al-Tauba. Some Ulama think
that they are one sura and the argument is that there is no Bismillah between these two sura. According
to other view, they are two separate sura and it is not necessary to differential these two sura through
Bismillah."? The evidence of this view is this Hadith in which Saeed bin Jabeer (RA) asked Inbe
Abbas (RA) about sura Tuaba, he (RA) told that (aties) (adies) J3i <l le Aaaldll & Ja until we thought
that there was nothing left among them which we discussed, then the sura Al-Anfal was asked, he (RA)
replied that it was sura Al-Badr, | said that it was meant the last judgment day and this sura was revealed
upon Bani Nuzair™,

According to Ibn e Arabi, if people are doubtful about the Qur’an, there is no doubt about Qur’an, there
is no doubt about Qur’an the message of Allah 2"

According to knowned for jurists and Qaris that Bismillah is not the verse of stir’ah Fatih rather it is
used to separate one siir’ah from other siir’ah and it is also used for praying. The same view has been
expressed by Imam Abii Hanifa ) Imam Malik ™ and other Imams .
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It is used before every siir’ah except sir’ah Al-Bara’t. This is the belief of Imam Shafai ® according
to Imam Ahmed " is the 30" verse siir’ah Al-Namal. All of them agree that it has been revealed by
Allah.

The above discussed views reflect that one group of scholars deny the fact that Bismillah is the verse of

the Qur’an and Qazi Abu Baker has Declared it a mistake of Imam Shaf'ai that the bismillah is the aya

of the Qur’an Which is in the siir’ah Al-Namal as 30" verse. Bismillah is the verse of the Qur’an, that’s
why, all the companions (RA) wrote in their Musahif rather if they did not include bismillah in their
Musahif, it would be thought that it was not the part of the Qur’an. We can say that it is the part of the
Quran and it is written before every stir'ah."® If it was not included in the sir’ah, there are three
authentic views about this problem.

1. It is said that it is equal to negate it or accept it. Neither to negate it or accept it. Neither it can
be accepted nor it can be negated through Ijtahad rather a group of Scholars says that both these
sayings are correct and it is a part of recitation of the Qur’an. It is also used to separate one
str’ah from other, and according to some recitation, it is not verse.

2. There is agreement upon its writing in the Musahif-ul-Imam and some have read with ¢4 and
some have read with sk but it cannot be wiped out from Musahif.
3. It is agreed that the Qur’an ahs been saved in the hearts and has been written in the Musahif. It

has been proved from traditions that the Qur’an was collected by companions (RA) in the
prophetic period (PBUH). The four Companions (RA) of Ansar are famous “® and these are

based on seven letters. They are not refered from Asim and Naf'e, rather it has been proved by

Hazrat Muhammad (PBUH) and all the Scholars of have agreed to this.®” As it has been
described that these seven recitations are not based upon one letter rather they are based upon
seven letters upon which the Qur’an has been revealed. The authentic Scholars has agreed to this
and the proved recitation. It is evident that the conflict is not between Jurists and Qur’a’ rather
the conflict is in Mushif-ul-Imam on which all Companions (RA) and Successors agreed and the
question had raised after their period that it was one of the seven recitations or 10 recitations or
was proved through seven letters. There are two sayings famous about it. The first is of scholar
of reknowned jurists and the second is of a group of scholar and Qur’a’ and all of them agree to
the view that seven letters are not opposite to one another neither the translation is conflicting
and sub standard rather it has been proved like verses which comes after one another. And there
is enough Hadith, which have proved the authenticity of seven letters (61,

‘Rehman’ and Rahim are the characteristic name of Allah. According to famous orientalist Arthur
Jeffery, it can be said with certainty that this word had been derived from the Jews.®? Mubard, Zijaj,

Syutt and Sa’‘alb have used these words as characteristic names of Allah and they cannot be used as the

personal names of Allah because characteristics of ‘Rehman’ and ‘Rahim’ originated from the ‘Reham’
and ‘Rehmat’ are used for Allah. The function of these characteristics is same. They mean abundance.
That’s why; the Rehmat of Allah is superior and dominative 4iea, Ad JS cawy and in Bismillah,
‘Rehman’ and Rahim are used for the reason of abundance of ‘Rehmat’. It is referred from Ibn-e-Abbas
(RA) that both of them were collected together because Rehman was Hebrew and Rahim was Arabic. In
this way, lbn e Barbar ®3) said that according to Juhri, Rahman was such a name, which could not be
given to nay other except Allah ®¥.
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4.0 Haroof — E — Mugata’t
4.0.1 Haroof-E-Muqata’t and the View Point of the A.T.Welch

There comes a sentence or some parts of the sentences after the Bismillah in 29 Surahs of he Holy
Quran which are called in Arabic “Fawateh Al-Sawar “ or initiative of Surah. In the beginning these
words were called Haroof-e-Magatat but in European language these letters are called abbreviation
letters or mysterious letters. These are recited alphabetically. Various explanations are described for
these letters and their e.g., non-abbreviated form its prominent aim to stimulate the attention of the
listeners of the Holy Prophet and also to make them captivate®®. This theory i.e., these secret symbols
are the important basis of symbols has been famous. Another theory is that Fawatah Al-Sawar are
mysterious sentences and only Allah can know the meaning of these letters and their symbols.®® The
Muslim researchers of the later period began to accept this theory and the Philosophy of Haroof-e-
Mukhafifat began to be popular. According to one theory, the Holy Prophet (PBUH) has been addressed
in these sentences. According to another view, these sentences follow many ayat due to their
importance.(87) Many western researchers have given challenge of explaining these sentences e.g.,
Noldeke says in the “History of the Holy Quran” that described these starting sentences the basis
monogram during the compilation of the Holy Quran. The Haroof-e-Mugata’t in the beginning of surahs
are the initial or last letters of the name of Sahaba, who had the particular version of the Holy Quran and
these are just an increase in the real Holy Quran, e.g., J from Zubair, » from Mughiera and ¢ from
Huzifa etc.®®

Bhull and Hirschfled very promptly favoured this theory ®® and never thought that this theory was
beyond rationality whereas Schwally rejected Noldeke view point and said that if Muhammad (PBUH)
really explained any symbol, he would be no doubt the author of secret creations. Schwally skipped the
theory of Noldeke in the second edition of the ‘History of Quran’.®? and expressed the view that these
sentences are interiorly connected. Later Noldeke clarified these sentences were part of the revelation
but they were used as the secret sentences which had no specific meaning. The famous Qrientalist O’
Loth says that these are symbols of alphabetic letters.®® Another Qrientalist Blachere made comparison
of different views and Philosophies in this regard, at last he came to the conclusion that the best and the
most accurate view was that which the Muslim scholars presented. He himself skipped meaningless and
baseless sayings.®® Goosen presented the view suggested by Moorson Seal i.e, these sentence severed
as the translator and they were included in Surahs and their context. According to Ballmy, Hazrat
Muhammad (PBUH) described Bismillah as Muqgata’t at its first advent, and the later compilation failed
to introduce it. It is an important thing that their existence since the advent and compilation of Surahs
and the Holy Quran and it was felt awkward to skip them during the revised version because they were
considered the part of revelation. According to the objection of A.T. Welch, if they are alphabetical
letters, on the other hand, the Holy Quran claimed that it was bestowed in clear Arabic language. Many
Qrientalists e.g.,

Noldeke, Schwaly, Bell and Allen Johnson considered these sentences the part of the revelation.®®
Whereas Bell thinks that these sentences of were consisted of the introductory formula during primitive
Modinain Period and the versions written by Hazrat Muhammad (PBUH). This thing is noticeable that
Muhammad (PBUH) included these sentences in the Surahs, these sentences are important for
understanding the meaning, explaination and history of the surahs.®¥

4.0.2 Haroof-e-Mugqatat and the View Point of the Muslims

According to the arrangement of Surah, Haroof-e-Magqtat are use in the following 29 surahs.
(O9)ags ;Y st el all
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These Haroof-e-Mugata’t are consisted of one letters, they come in the beginning of only three surahs.
There are ten surahs which start with two letter words. Among the, there is surah 42 which begins with
“@&=” and it is also connected with these seven Surahs (though in there are three letters) and thirteen
surahs start with three letters. There are four letters words in the beginning of two surah of the Holy
Quran and only surah “Mariyam” starts with four letters Haroof-e-Magqtat.

This detailed discussion exposes the fact that the Haroof-e-Mugata’t which come in the beginning of the
Holy Quran and they are of thirteen different types of forms. The Haroofs or letters which come in the
beginning of most surahs, they are listed following according to the repeated recitation?*:

“Alif” | “Lam” , “Miem” , “Ha’”, “Alra” , “Al-Taa” , “Al-Saad”, “Al-Ha” , “Al-Yaa” , “Al-Aein” , “Al-
Qaf”, “Al-Kaaf” , “Al-Noon”.

The following details exposes that the letters which come in the beginning of the surahs, they are
fourteen in number after skipping as there are lesser in numbers than Alphabet. ®* Some Philosophers /
Scholars give argument that Haroof-e-Mugata’t have been put in the initial position in the surahs
because they should be proof of the fact that the Holy Quran is the manifesto of these alphabetic orders
or letters which are commonly used.
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These Haroof-e-Mugata’t are separate even in the start of the surahs and they are also in the compound
form so that Arab would come to know that the Holy Quran is consisted of the letters which are familiar
for them. That’s why they are helpless to create even a single example.?®

Among scholars, Zamakhshari*?” and Baizvi®?® have described it with details-
Shiekh-ul-1slam Ibne Taymia®?® and his student Hafiz Al-Mazi**” have also supported it.

Ashab-e-Ray say after warmly supported this theory that Allah had given challenge to the Arab to bring
example of the Holy Quran and this thing enhances the strength of the Holy Quran. We notice that the
Quran did not present the fact only that the Haroof-e-Mugata’t which have been used in the start of the
surahs and they are equal in number with alphabetical letters rather they are consisted of the every genre
of the Haroof-e-Mugata’t have derived from the Fawateh of the surahs. The details are following:

4.0.2.1) Haroof-e-Halg™" are Ha’, Aein H’a’

4.0.2. 2) Haroof-e-Mehmoosa™? are Seen, Ha’, Ka'f, Sa'd, H’a’
4.0.2. 3) Haroof-e-Majhoora are Hamza, Miem, Lam, Aein, Ra’, La’ ,
Tua’, Qa’f, Ya’, Noon.

4.0.2. 4) Haroof-e-Sha’fwia are only two and only ‘Miem’ is among
these Fawateh.

4.02. 5) Haroof-e-Qalqla®? are Qa’f and Tua’ till end.

These Haroof or letters are some singular, some plural, some three, some four
and some five because the Arabic language constitutes through these letters and there is no letters more
than five.

We are living in the rationalized 21* century, that ‘s why our view is that the collection of these Haroof
in the Fawateh of the surahs is just the game of chance. Early Jurists thought that these Haroof were
arranged in the start of the surahs since beginning so that the Fawateh of all surahs were consisted of all
Haroof or letters which example could not be created by man in spite of all mutual co-operation.

The belief of f eternity of Haroof-e-Mugata’t has given them status of the most modest and respectable
place, that’s why it is very dangerous to express views about the Tafseer and Taveel of these Haroof-e-
Mugata’t. They belong the group of those doubtful letters about which only Allah know. ®% Imam
Sha’bi says that “these are mysterious elements of the Holy Quran.”

Hazrat Ali bin Abi Talib says that “Every Divine book has its own specific selected thing and the
specific and the most prestigious thing of the Holy Quran is its alphabetic letters.**®

The saying Hazrat Abu Bakar Siddiq is that, “every book has a secret and Haroof-e-Mugata’t are the
secret of the Holy Quran,”®3®)

Ahel-e-Asar have refered from Khulfa-e-Rashidin and Abdullah bin Masood that “Haroof-e-Mugata’t is
a secret knowledge which no one can know except Allah.”%")

Those Ulama who have tried to explain the meaning and Tafseer of the Holy Quran, they did express
any authentic and specific view rather they left for Allah for the real Taveel of Haroof-e-Mugata’t after
expressing their view point about Haroof-e-Mugata’t. These letters had been a mystery due to their
eternity and many types of interpretation about them. That’s why they were hidden under the vail of
Ghamuz and Khafa” which was not needed and never reliable.
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Every thing which has been described in the explanation of these Haroof, the most ambiguous sayings of
those people who count these Haroof according to “Jumel”, they draw the conclusion from these Haroof
after skipping numbers from these letters that Islamic Umma would be alive till this time or some man
or nation would be prestigious of this scale. ‘%%

Imam Sahabi says that those letters have come in the beginning of the surahs, perhaps they are a signal
of the time period of the Umma’s existence after skipping repetition (Mukarrat).

Another tradition Ibne Ishag has from Ibne Abbas in which a number of Jews have explained to Hazrat
Muhammad (PBUH) that these letters have been pointed out in different traditions and this circle had
been completed till many years. First of all, they heard him (PBUH) recited ) (H-30+40=71) and said
that they were completed within 71 years and then suggested that ' was completed during 231
years.?*” At the end, they draw the conclusion that this matter had been canceled. Sauti said after
discussing this matter that these Haroof are simply mysterious letters like other possibilities and Fawateh
of surahs and only Allah can comprehend their meaning and symbol.®"

Allama A-Nuhwi says that some Ulma prophesised from the aya i.e., the Muslims would conquer
Jerrusilam in 583 A.H"*? and heir prophecy was fulfilled completely.®*?

Allama Al-Aaz bin Abdulslam says that Hazrat Ali had wiped out confusion in the mind of Hazrat
Ma’viya about the event of Ggusas 44

Some Shiya scholars say that if the Haroof in the start of the surahs would be collected and Mukarat
would be skipped, this collection constitute the following script:

) 4su0ds 3 gl il

Hazrat Ali is on the right path and we follow his path. In the argument of opposition of this theory, some
humorous Aehl-e-Sunnat constitute another scrip from the same collection:

(196) 21y aa el o uca

To follow the Sunnah

4.0.3 Those Who Rejected Abjad Method

The calculative method is called the method of “Abi Jad known as method of Abjad. Ulma have strictly
forbidden from it. Hafiz Ibne Hajr Asqalani has declared this method false and untrustworthy. (147)

Hazrat Ibne Abbas forbade to trust this method of Abjad and called it magic. It is no doubt a right view
because there is no place or base for the method of Abjad in Shariya.

4.0.4 The Views of Mystics (Sufiya) about the Haroof-e-Mugata’t

The Mystic (Sufiya) have expressed some unique and strange views and theory about the Haroof-e-
Magtat. In this matter, Shiekh Muh-ud-Din lbne Arabi has written in “Al-Fatuhant-e-Al-Macciya”
seems the most reliable. There is a short survey of the views of Ibne Arabi:

We should come to know that common people are unaware of the reality of Haroof-e-Muqata’t. There
are 29 surahs in which these letters have come in the beginning. The 29" number is the symbol of the
fact that it is the pote on which the sky has been constituted. In the Holy Quran, al &in surah Ale Imran

Eilg)he Qutub. If this Qutub is not in the Holy Quran, the other 28" surahs could not be in their own place.
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Haroof-e-Magtat are 78 after skipping Mukarrat. Hazrat Muhammad (PBUH) has said 4% dad ¢ gims
a2yl e there are 70 branches of Iman. Here a«a: means 08.

Haroof-e-Mugata;t are also 78 like branches of Iman. That ‘why man can not be aware of the joys of
Iman until he is aware of the reality of Haroof-e-Mugata’t.®>?

4.0.5The Fawateh-e-Surahs Are the Names of Allah:

The Mazaumat of the mystics are the transparent of their views or ideology. They are originated from
their mysteries and mastathat that’s why the ideas of the
mystics do not infer the meaning of these mysterious letters according to true Islamic Point of View.

Some people who are not the companion of the mystics and neither accept the method of Abjad. Their
view is that every letter of these Fawateh is originated from the names of Allah.®*" Or, they explain the
motives and topics of the surahs in which they are in, e.g., Hazrat Abbas says that in ue=¢< Kaaf from
Karim, Ha’ from ha’ Ya from Hakeem, Aein from Aleem and Sa’ad from Sadig, in this way, ' means
) &) (1 am creator and is aware of every thing). *? The meaning of uadl is that Juail &I (I am
creator and explains every pors and corns of every thing).®>® Some Ulama regard ab as seena’ and
Musa because the two surahs in which a«k has been used, these surahs are full of the description of the
event of Hazrat Musa which he faced in the valley of Seena on the Mountain of Toor.®**

It is evident that these views and ideas are vacant from logic and are the manifesto of just idealization
and allusions. The proof of this is that there are various and paradoxical ideas have been expressed about
all these sayings:

4.05.1 The view of Hazrat Ibne Abbas about that it is meant Kaaf, Haad, Ameen, Alim and Sadig. **

4.0.5.2 The second saying of Hazrat Ibne Abbas that Kaaf is originated from Malak, Ha’ from Allah,
Ya and Aein from Aziz and Saad from Musawar.®®

4.0.5.3 The third saying is that it is a signal toward Kabir Haad, Amin, Aziz and Sadiq.*” There are
similar and opponent views about uex¢< from ifferent Ulamas.

Kirmani writes in his book Ajaib that according to “al”” means gl salela U (| am Allah, possesses
great knowledge and superior to all) Hazarat Ibne Abbas mixed “* with s> and &. According to him,
the word of Al-Rehman have come in the beginning of various surahs.®*%

In this way, there are various traditions about the meaning and explanation of

4.05.4.1 Its meaning is G swall &1 Gl (| am the true Allah). *©
4.05.4.2 It is referred to us«all which is the name of Allah.
4.054.3 Three different names are referred i.e., Alif from Allah, Miem from Al-Rehman

and Saad Al-Samad. %V
The most ridiculous thing has been referred with the most famous orientalist Springer who says that sk
is a open reference to ¢y akallawaty because their prominent letters are same, Y is prominent in &gadaall
and s, ax are prominent in 4w %2 and all these three letters are in awb  Renown orientalist Plado
has written in his book “Al-Madkhal lla Darasa Al-Quran” and Orientalist Loth has followed Springer
based oipinion in spite of much carefulness.

It is fact that this kind of lame explanations about the meaning and Tafseer of Haroof-e-Mugata’t
(Mysterious letters) never end. It is personal type of explanations which motive and centre is personal
liking and disliking and choice.
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The question is that why we should not think that Kaaf is originated from Qanir, Al,Quds, Al-Qadir or
Al-Qavi, the letter Aein is originated from & and why not from Aziz, and from ‘E’ Aleem Noon is
originated from Noor why not from Nasir and Saad is originated from Sadiq why not from Samad %
what is logic in the view that al) are the prominent letters in (a1 and they are neither in Al-Rehman
nor in Al-Hum. 69

Some people do not think that Haroof-e-Mugata’t (mysterious letters) are originated from the names of
Allah rather they say that these letters are Ism-e-Azam. (165) They have been presented in different styles
and lbne Attiya has referred this ideology. ®®

Another view is similar to this view i.e., they are oath, Allah has taken Oath or swear with these letters.
(870 hecause they are names of Allah in the beginning of surahs. It is also possible that they are names

of the Holy Quran due to some reason or these letters are the names of surahs in which they have come.
(168)

The true and rational Muslims who regarded every effort of solving the mystery of the Fawateh of
surahs, condemnable. Undoubtedly it has been proved that this type of Muslims are original and real
rational and wise Ulama. The way of discussion of Muslim Ulama is simple and is more evident and
explanatory in describing the starts of surahs. Their views and ideas became a stable and undaunted
ideology after three different periodic reign. Muslaim Ulama had expressed the view that some surahs
started in the same style in which Arabic stories started with ¥, and J: . Initially, they affiliated these
letters with Fawateh.

Their view was that Allah had put these letters in the beginning of surahs and He could anything which
He wanted and nobody could objected it and Mujahid among Tabaein, was of the same opinion. ‘¢
Afterwards, this view expanded and some Ulama declared these letters threatening or forbiddance but in
this threatening the specific letters ¥ and W) had not been used. That’s why, they are common among
folks and the Quran cannot be similar with the language of common people. That’s why, such letters
were not brought in the Holy Quran, were not familiar among people for threatening and awareness. "%
Imam A-Nuhwi @™ says that the aim of these letters is to aware Hazrat Muhammad (PBUH). It is
possible that the words al' and > would be recited near him and he (PBUH) would come to know that
Hazrat Jibrail has come. 72

“The aim of these ayat was to awake the pagans of Mecca and the Ahel-e-Kitab of Madina. Syed
himself never knew that anybody had given this type of Taveel before him, later he copies from lbne
Radak and Qatrab of twelve sayings in the ‘Tafseer Kabeer’ of Imam Razi: “ when Pagans of Mecca
said, “Do not listen Quran rather make noise during its recitations, it is possible, you will dominate and
they advised one another to derived different various meanings from the Holy Quran, Divine authority
regarded that such message would be bestowed upon the Holy Prophet (PBUH) which they never know
so that they would become silent after hearing these words and listened the Holy Quran, Haroof-e-
Mugata’t (mysterious letters) were bestowed when the pagans of Macca listened these letters, said with
curiosity, Listen what Hazrat Muhammad (PBUH) recited, when they listened with full attention, the

!—|o)|y Quran criticized or satirized them. *®® The consequence was that they began to get profit from it.”
167
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Imam Zarkashi®® and Al-Sauti“®® have pointed out the same. In this way, Ibne Jareer’® and Ibne
Kaseer” have mentioned in their Tafseer. The people who were the addressee of the Holy Quran, the
validity and application of the logical description of their condition, convince us to adopt this view that
the surahs which have Haroof-e-Mugata’t (mysterious letters) in the beginning due to great wisdom and
strategy, started with topics of Quran, Prophet-hood and messengers.

It is apparent that except surah Al-Bagra and Ale-Imran, all such surahs are Maccan and in these surahs,
the pagans of Macca have been invited to embrace Prophethood. Surah Al-Bagra and Ale-Imran are
They are the embodiment of “Jidal-e-Ahsan” better preaching style with Ahel-e-Kitab. Ibne Kaseer has
tried to tell about these surahs that the pagans of Macca are not their addressee. *® The answer of this
is that, the aim and motive of bringing these letters in the beginning of surah is eternal and immortal.
Therefore, it is a warning for every one not only for pagans. These letters had been warning both pagans
of Mecca and Ahel-e-Kitab so that they must comprehend the Holy Quran perfectly, and never make
mistake.

There are both Muhkam (order) and Mutshabehat (Mysterious) ayat in the Holy Quran. Muhkan means
the thing which meaning and motive is evident and eventually logical, and no taveel or explanation
should be derived for it and never to cancelled it and no body can astray, short list it or explain it with
his own liking, the example of Muhkan are 7% a1l saJs and ¢"ade & J<s Ay and it is opposite from
Mutashabahat which is not evident and it can be further explained or short listed and no one can cancel
it and their example is Haroof-e-Muqata’t (Mysterious letters). ¢

Anyhow, Haroof-e-Mugata’t (Mysterious letters) will have been inviting people and their sense of
curiosity. Apparently, Haroof-e-Mugata’t are the perpetual warning which were bestowed on earth from
the heaven.
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